








/If Romania should ever come to be ruled by Moscow...may God protect
- us.... Then it will be seen what a powerful instrument for denationalization
“the Orthodox Church is, whose head is the holy Tsar.?

Bunea correctly foresaw the dangerous implications for his church of Russia’s
patronage of Orthodoxy. He underestimated the indigenous character of Orthodoxy,
and he had no intimation of how it might relate to communism.
Between 1848 and 1914, the center of gravity of Ro
culture shifted to the Danubian principalities, which united in;
independent Romania in 1878. Romanian nationalism in this conte
different themes than it did under Hungarian rule. Foremost among them were the
consolidation of state power and, increasingly, the centrality of Orthodoxy for
national culture. Few Greek Catholics lived in Romania prior to 1914, and their first
parish in Bucharest was organized only in@ in the face of considerable public
protest. Still, Romanian Greek Catholic 1éaders were no slower than the Orthodox
to welcome the creation of Greater Romania at the end of 1918. In an act with
powerful symbolism, the Orthodox Bishop of Caransebes in the Banat, Miron
Cristea, and the Greek Catholic Bishop of Gherla, Iuliu Hossu (1917-1970), jointly /

officiated at the popular assembly at Alba Iulia that proclaimed the unification of
Transylvania with Romania in December, 1918.

The Greek Catholic Church and its lay politicians were eager, indeed
indispensable partners in the immediate task of consolidating Romanian control over
the newly annexed former Hungarian lands. The Greek Catholic bishops of the
Rusyns, now subjects of Czechoslovakia, viewed their new rulers with hostility, but
their eastern-rite colleagues in Romania welcomed Romanian rule. Transylvanian
Romanians oversaw the replacement of the Hungarian administration by a Romanian
one during 1919-20, and participated in the coalition government in Bucharest in this
period. The Constitution of 1923 restated the clause in the Constitution of 1866 to
the effect that the Orthodox Church was "the first religion in the state," adding that
the Greek Catholic Church was also a national church, enjoying precedence (a
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precedence it did not define) over all the other churches—i.e., those of the ethnic
minorities. Greek Catholics and Orthodox both benefited from subsidies and
administrative measures that made possible the construction, for the first time, of
monumental Romanian churches in the centers of most Transylvanian cities.

‘ The collaboration of the churches, while continuing until 1948, became more
difficult with the rise of a new variant of Romanian nationalism associated with
Orthodoxy in the two decades preceding World War I1.%# Prior to the Depression,
the spur to religious rivalry in politics was the task of integrating the new lands into
the administration and politics of the expanded state. The ecclesiastic integration of
the Orthodox Church through the creation of the Romanian Patriarchate (Miron
Cristea became its first titulary) and accompanying statute in 1925 aroused little
controversy; Romanian Orthodox autocephaly had already been attained in 1882.
The proposal of a concordat with the Holy See, designed to eliminate the authority
of bishops in Hungary from Romanian territory and guarantee that of Catholic
bishops in Romania, was another matter. Catholic bishops of both rites supported
it, while the Orthodox bishops and many members of the governing party opposed
it. A proposed law on religion, meant to facilitate the concordat, provoked Greek
Catholic protests by establishing the principle that in the event of mass conversion
the property of a parish would pass to the church whose members were most
numerous. Catholic canon law maintains that the disposition of parish property is
the prerogative of bishops. In response to an appeal by their bishops, Greek Catholic
clergy led massivé:ﬁ_gfgtests in several Transylvanian cities against the proposed article
in the spring of '1/928.—\'Violent clashes with the police took place, and the Senate’s
debate on the law featured impassioned speeches by Iuliu Hossu, Miron Cristea, and
Nicolae Bilan, the Orthodox Metropolitan of Transylvania.® The result was the
omission of the controversial article and the final approval in 1929, under a new
government, of the concordat. Among other things, this concordat ratified the
retrocession of tt{e 75 ~r»@:;;rishes in the diocese of Hajdidorog that were on Romanian
territory. s L
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The more extreme Orthodoxism of Romanian nationalists in the 1930s was
less clearly linked to institutional religion. Many writers, repudiating western
political forms and culture, argued that the collectivist and mystical spirit of peasants’
Orthodox faith ought to be the basis of Romanian public life. The political activist
Corneliu Zelea Codreanu preached similar ideas in the Legion of the Archangel
Michael, a violent yet idealistic fascist movement. At its electoral high point, in
1937, it drew support from all Romanian regions of the country except those where
Greek Catholics were most numerous.® N

In this ultranationalist climate, the call for religious reunification struck many
as a way to weaken the Hungarian danger. At a rather futile conference on religious
reunification held at Alba Iulia in February, 1939 with the blessing of Metropolitans
Bilan and the Uniate Nicolescu, many distinguished intellectuals delivered fervent
pleas for union under the aegis of one church or another. They agreed that unity was
urgently needed, but presented rival solutions in the nation’s return to its Orthodox
or its Latin roots(*

After 1945, communists branded their opponents—Orthodox and Greek
Catholics, nationalists and moderates—as war criminals. The Orthodox, being
somewhat more culpable, sought to shift the attention to the Uniates’ behavior.
Uniates like Iuliu Maniu had spent the war years far from the center of power, while
their bishops’ patriotism was repeatedly questioned, particularly because several, led
by Iuliu Hossu, took part in the Hungarian Catholic Bishops’ conference after the
territory of their sees was reannexed by Hungary in 1940. Hossu participated in
every session of the conference between 1940 and 1944, actually employing the
oratorical ability he had demonstrated in 1918 and 1928 to protest measures taken
against the Romanian minority. A young Greek Catholic priest, Alexandru Todea,
wrote an obituary of Metropolitan Nicolescu in 1941 in which he defended him
against the charge of insufficient "nationalism." Patriarch Justinian Marina would
later absurdly claim that "the Pope and Mussolini gave Northern Transylvania to the
Hungarians because the majority there were Greek Catholics and the Greek Catholics
prefer to look toward Budapest rather than Bucharest. "
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Patriotism had gained a new meaning in Romania by 1948: all ties with the

West were suspect. A year after the suppression of the Ukrainian Uniates and
following a visii io Bucharest by the Russian Patriarch, the assault on the Catholics
began. Following public appeals byAMarina Zn'cl/—ICietropolitan Bilan, 430 Uniate
priests (out of 1800) endorsed reunification and staged a putative s'i;;j;n—aé_tqber
T, 1948 that solemnly proclaimed the reunification of their church and its one gngi_;i

" half million members with the Orthodox. None of the Uniate bishops adhered to this

act, and Bishop Hossu anathematized the Uniate deans who participated. All bishops
were deposed and arrested, imprisoned, sentenced to hard labor, or interned in
Orthodox monasteries, together with more than 600 priests. Of the bishops, only
Iuliu Hossu survived his sentence. Two years before his death in 1970, Pope Paul
[)( VI secretly named him the first Romanian cardinal.”
\ The common experience of repression among Greek Catholics and Hungarian
Roman Catholics reinforced their historical ties. Aron Marton, Bishop of Alba lulia
1936-1980, had courageously protested against his fellow Hungarians’ mistreatment
of Jews and Romanians in Northern Transylvania during World War II. He also
condemned the suppression of the Greek Catholics, and welcomed their attendance
of his own churches, before being himself arrested. The continued operation of the
Hungarian parishes, albeit under harsh conditions, was an important solace for Greek
Catholics. Several Hungarian and Romania bishops shared prison cells, including
Alexandru Todea, whom the Papal Nuncio had secretly consecrated in 1950. Todea
shared a cell with Mérton and other Hungarian bishops in 1952-55, developing an
uncommon rapport and mutual understanding with them in this period. This rapport
was particularly important in subsequent decades when both rejected concessions
from the communists that would have come at the expense of the other nationality.
The letter to Pope John Paul II by Greek Catholic dissident Doina Cornea, read on
Radio Free Europe in 1988, is characteristic of this attitude.*

After years of imprisonment and service as an "underground” bishop of his
church, Todea was secretly elected Metropolitan in 1986. Romanian democrats, a
disproportionate number of whom belonged to the ‘Greek Catholic minority, were
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unanimous in considering the act of 1948 illegal. Following the sudden overthrow
of Romanian communism at the end of 1989, the church was legalized. Todea
convened his colleagues on January 8, 1990. Their public statement included the
declaration: -

The Romanian Uniate Church is...the institution of Latinity of the
Romanian people....The Romanian Uniate Church is a religious, but also
a national institution. Because it is Catholic, it loves its people first of all,
but addresses it, through its Catholicity, in a European and universalist
spirit. i
This universalist spirit is a difficult challenge for Greek Catholics in the conditions
of contemporary Romania. Orthodox bishops and laymen, particularly nationalist
extremists, have raised old charges of treason against their religious rivals. These
same people expressed consternation when John Paul II admonished Romanian
pilgrims visiting the Uniate shrine at Mariap6cs in Hungary in August, 1991, in
Romanian, to maintain " 'good relations with all Christians and peoples, iincluding
your land’s ethnic minorities.™

In a striking parallel to the 1920s, Greek Catholic laymen in Transylvania
have expressed strong support for the political opposition, while their adversaries K
have defended governmental authority and the dominance of the Orthodox Church.
Again reminiscent of the 1920s, Todea and his colleagues quickly denounced as
unCanomca!;,a govemment-sponsored compromlse proposal” in 1990 by whlch as

D(~.by local voting. By March 1992, Greek Cathohcs had stxll recovered o
churches, far fewer than in Ukraine. Liturgies took place in public places or ="
(Xbuildings designed for other purposes. Demanding the return of all churches,
Metropolitan (now Cardinal) Todea stated to a crowd of worshipers in the central
square of Cluj in September, 1991 that "the Romanian Uniate Church consxderj.uself%/‘

-0 be persecuted in Romania by other Romanians."” ~But the bxshops insistence
L / - =
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’
upon /restztuuo in integrum of(the confiscated churches, while correct in principle, has

iited results. The Greek Catholics have recovered two historic cathedrals, in
Lu j through the good will of the local Orthodox metropolitan, Nicolae Corneanu,
“and in BlaJ after the Orthodox pastor announced his conversion and turned the church
/__over to Todea Worshippers in several rural localities have suffered violent acts of
intimidation. With rare exceptions the mass media have presented only the Orthodox
viewpoint, including the declaration by Patriarch Teoctist Ardpasu in 1991 after the
return of the cathedral in Blaj that his church would break off the ecumenical
dialogue with the Vatican because of its aggression. President Iliescu appears to be
partial to the Orthodox side.*®

One of the powerful recurrent themes of the Greek Catholics’ revival since
1985 has been the affirmation of ties to the West and the essential unity of European
culture. Pope John Paul II invoked this theme once again in addressing the pilgrims
at Mariap6cs in Italian, Hungarian, Ukrainian, Slovak, Rusyn, and Romanian. For
Romanians, the idea of Latinity adds extra significance to the Roman church.

The resurgence of the Greek Cathollcs has thus far been more successful in
Ukraine than in Romania. Why is this the case? Two substantial reasons on the
Ukrainian side are the fact that Greek Catholics constitute a far higher percentage of
the population in their native region and, as our studies demonstrate, Ukrainian
Catholics have played a more central role for the survival of their nation in our
century. Almost all Romanians lived in their own national state after 1918.
Orthodoxy has had a rising importance for the dominant strain of nationalism, and
unlike the Ukrainian Orthodox Church the Romanian Orthodox Church early
established its autocephaly, indeed a flourishing system of seminaries and
publications that developed further in the communist period. Since 1989 the
Orthodox have called the Greek Catholics’ patriotism into question, with considerable
success. The outcome will have much to do with secular domestic and international
issues. In all three borderland nations, Belorussia, Ukraine, and Romania, the
contest between East and West for women’s and men’s souls has become public once
again.
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Notes

1. For the period before 1918 I use "Transylvania" for the territory of this principality.
Many Romanians resided to the west of Transylvania, and where necessary the broader term
"Hungary” is employed. All territory of Hungary ceded to Romania in 1920 is commonly
referred to as Transylvania in the later period. This study benefitted from a scholarship in
residence at the Europa Institute in Budapest and an IREX travel grant.

2.  Arecent overview overview stressing the role of Orthodoxy is Trond Gilberg, "Religion
and Nationalism in Romania," in Religion and Nationalism in Soviet and East European
Politics, ed. by Pedro Ramet (revised and expanded edition; Durham and London, 1989),
328-51. An informative but polemical contribution by Romania’s leading church historian is
Mircea Pidcurariu, Pages from the History of the Romanian Church (The Uniatism in
Transylvania) (Bucharest, 1991).

3. The tendency of the debate about indigenous and western elements in Romanian identity
to reinforce national sentiment is the subject of a recent book by Katherine Verdery: National
Ideology under Socialism. Identity and Cultural Politics in Ceausescu’s Romania (Berkeley,
Los Angeles, and Oxford, 1991). I have applied this argument to the Romanian religious
rivalry (to which Verdery makes only one extended reference, pp. 32-3) in "Relatiile
interconfesionale §i procesul formairii natiunii romine in Transilvania,” forthcoming in
Anuarul Institutului de Istorie Cluj 31 (1992).

4. The dichotomy is a recurrent theme in the works of Octavian Barlea, the most prolific
living historian of the Romanian Greek Catholics. See, for instance, his bilingual work
Metropolia Bisericii Romane Unite proclamati in 1855 la Blaj/Die Metropolie der
Rumdinischen Unierten Kirche verkiindet im Jahre 1855 in Blaj (Munich, 1987).

5. The Hungarian thesis that the Romanian population rose drastically in the eighteenth
century, rejected by Romanian historians, greatly affects our understanding of the early years
of the church union. Zsolt Trocsanyi used previously unknown sources to calculate that
350,000 Romanian Orthodox settled in Transylvania between 1712 and 1760. If he is right,
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the economic policy of the Habsburgs undermined their religious one. See Trécsanyi, "Uj
etnikai kép, Gj uralmi rendszer (1711-1770)," Erdély torténete 11 (Budapest, 1986), 975-81,
and the most thorough Romanian refutation of the migration thesis by Prodan, Teoria
imigrajiei romanilor din principatele romane in Transilvania in veacul al XVIll-lea (Sibiu,
1944).

6. Konfession und Nation. Zur Friithgeschichte der serbischen und rumdnischen
Nationsbildung (Diisseldorf, 1977), and a Romanian critique by Miodrag Milin, "Interferente
roméano-sirbe in secolul al XVIII--lea," Cultura si societate in in epoca moderna (Cluj-
Napoca, 1990), 45-55.

7.  Silviu Dragomir, Istoria desrobirei religioase a romanilor din Ardeal in secolul XVIII,
IT (Sibiu, 1930), 284.

8. Keith Hitchins, The ldea of Nation. The Romanians of Transylvania, 1691-1849
(Bucharest, 1985), 83-84; Nicolae Albu, Istoria scolilor romanesti din Transilvania intre
1800-1867 (Bucharest, 1971), 23.

9. A concise statement of these writers’ ideology is Radu Florescu, "The Uniate Church:

Catalyst of Romanian National Consciousness,” Slavonic and East European Review 45
(1967), 324-42.

10. The fundamental study of this movement is David Prodan, Supplex Libellus Valachorum

or The Political Struggle of the Romanians in Transylvania during the Eighteenth Century
(Bucharest, 1971).

11. Albu, 27.

12.  The study of students’ provenance, total number, and a list of 450 former students, are
in Tacob Mérza, Jcoala 5i nafiune. Scolile din Blaj in epoca renasterii nationale (Cluj-
Napoca, 1987), 159-201.




13. The quotation from Maior’s book is in Pacurariu, 95. A recent investigation of the fate
of the work is Karoly Kol16, "Adalékok Gheorghe Sincai és Petru Maior miveinek
viszontsigaihoz," Két irodalom mezsgyéjén (Bucharest, 1984), 114-22.

14. Bimufiu’s speech is republished, with a meticulous commentary by loan Chindris, in
Discursul de la Blaj §i Scrieri de la 1848 (Cluj-Napoca, 1990). The italics are present in
Chindrig’ edition, which is based upon the original one of 1852. See also Ladislau Gyémant,
Miscarea nationala a romdnilor din Transilvania 1790-1848 (Bucharest, 1986), 166-73, and
Birlea, 122-51.

15. See Hitchins, Orthodoxy and Nationality. Andreiu Saguna and the Rumanians of
Transylvania, 1846-1873 (Cambridge, 1977); and Turczynski, "Orthodoxe und Unierte," Die
Habsburgermonarchie 1848-1918 1V, Die Konfessionen (Vienna, 1985), 453-4. Sulutiu
developed these ideas at length in the manuscript "O serioasa cautare in trecutul si viitorul
natiunii romane,” in Biblioteca Academiei Romane, Cluj-Napoca, Ms. rom. 231.

16. Hitchins, Orthodoxy and Nationality, 123-4; Simion Retegan, Dieta romadneasca a
Transilvaniei (1863-1864) (Cluj-Napoca, 1979), 34-79. My calculation of voter participation
is based on the Governor’s report of July 31, 1863, preserved in the papers of the
Transylvanian Court Chancellery, Budapest: Magyar Orszigos Levéltar. D228 1863-828.

17. loan Filip, "Il metropolita Alessandro Sterca Suluziu, " Societas Academica Dacoromana,
Acta Historica 1 (1959), 83-99; 1. Dumitriu-Snagov, Le Saint-Siége et la Roumanie Moderne
1850-1866 (Rome, 1982), 138-39, 204-13, with many valuable documents; and Niessen,
"Metropolitan Alexandru Sterca-Sulutiu in the National Movement,” Acta Universitatus
Babes-Bélyai, Historia 32 (1987), 25-32. A new study by me examines this dispute in the
light of the significance of ultramontanism for both nations: "Transylvanian Catholics and the
Papacy in the Era of the Syllabus Errorum,"” forthcoming in Hungarian Studies, 1993/94.

18. Hitchins, Idea of Nation, 144-6; Janos Mazsu, "A hazai értelmiség fejlédésének nehiny

sajatossdga a milt szdzad kdzepét kovetd évtizedekben,” Magyar térténeti tanulmdnyok 17
(1984), 36.
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19. Mircea Picurariu, Politica statului ungar fafa de biserica romdneascd din Transilvania
in perioada dualismului 1867-1918 (Sibiu, 1986), 60-70; and Sandor Bird, Kisebbségben és
tobbségben. Romdnok és magyarok (1867-1940) (Bern, 1989), 106-28.

20. Mircea Picurariu, Politica statului ungar, 100-101; and 1. Dumitriu-Snagov, Le Saint-
Siege et la Roumanie Moderne 1866-1914 (Rome, 1989), 47-51.

21. Picurariu explicitly ascribes the Romanians’ "denationalization” to the Uniate Church
(Politica statului ungar, 99-129). On the basis of census statistics and church records I have
argued for the greater influence of the social environment in "Vallas és nemzetiség Erdélyben.
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"Nationalismul Mitropolitului Nicolescu,” Cultura crestind 21 (1941), 327-9; Silvestru A.
Prundug, "Vizite papale. Anticipari,” Viata cresting 2, 4 (February, 1991), 1.
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